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This classic painting by Delacroix points to the era of the bourgeois
revolution moving into a socialist future in the 1848 period, the era of
Marx and Engels and the first challenges to the suddenly crystallizing
capitalist order. It tokens our idea of The Red-fortyeight Group
as a superset of liberal, socialist and communist groups, factions,
parties and their futures in our own time as the prophecy of the
Last Revolution takes shape at a moment of global system collapse.
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The Last Revolution

PREFACE
The crisis of climate change has gone from prophecy to reality and
with such suddeness that we think of the classic question as the Titanic
struck an iceberg, ‘How long do we have?’. Our current situation seems
to threaten the same desperation, all at once. Let us hope the analogy
fails and that some exit strategy will emerge against the failure to act in
an equal crisis of modernity, the evolution of civilization and the reign
of ideologies. But the prospects are not good. As leadership fails the issue
of revolution emerges and becomes beckons the the call of conscience.
The crisis we face has become one of ecology. There is no mystery here:
we see the factor of capitalism indicted as the core issue in the diagnosis.
The phase of modern capitalism arrived in an ambiguous beginning. Now
the picture darkens and demands reevalution. Where once the miracles
of capitalism seemed to forestall the challenges of socialists, the stock of
that said to be discredited ideology rises to our consideration once again.
Further, the crisis situation, the rise of a new fascist right, the dysfunctional
collapse of American ‘democracy’, should evoke the response from the
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left, but that party to the confusion appears to be paralyzed by its own
ideological limits.
This short book is an attempt to critique the legacy of Marxism and to
provide a new approach that can answer to the emerging crisis of planetary
man. Marx and Engels performed a heroic labor but their thinking has
suffered flaws of theory that have rendered that legacy dysfunctional. Their
core heroic saga is a prelude to a revolution of new beginnings. Marx sensed
the future would outwit the prophets and refused to create specific models.
But his fears were realized in the very absence of a model of action. Speaking
as a liberal, democrat but as a ‘socialist’ and what I call neo-communist.
The echoes of the early modern foretell the endstate of modernity as a
completed social system beyond the capitalist reign of economic dinosaurs.
This book needs to be short, simple to understand and provide an avenue
to the rebirth of a left that died after 1989. In that time the world of marxists
has remained frozen in place and has not seen that the old canon needs to
upgraded or replaced. Marx’s labors were undermined by the confusions
of Hegel, reductionist scientism, Darwinism, and the core theory of
historical materialism with its associated stages of production theory and
the foundational issues of economic systems as base and superstructure.
Issues of dialectic, materialism and idealism, inflict the charge of
pseudo-science on the whole package. The solution is simple. Throw out
these bad theories and construct a model of a new socialist society as a
set of recipes, intead of theories. Dialectical materialism in a monumental
superstition. Who needs it? The task of creating a postcapittalist social
stystem as socialism is very controversial but as the crisis of global
calamity looms, the public will welcome a rescue vehicle if it can escape
the capitalist endgame and create a hybrid of democracy/liberalism and
a ‘neo-communism’ that can coexist in a new in a very simple upgrade.
The global system has allowed corporations such as Exxon-Mobil to nearly
destroy a whole planet, This situation is close to idiocy in the ideological
stranglehold of capitalism. There is a way out of this tragedy. But we need
to refresh dead dogmas and leftist mythologies. Democracy is the second
born of modernity. The first born was the proletarian rebellion of Thomas
Munzer in 1525 as a Peasant’s Revolt. This primitive communism is we can
now see is the real prophecy of the coming future, as Marx and Engels sensed.
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The book will try to create a new and practical socialist
model of ‘democratic market neo-communism’, a
hybrid system of universal application that could easily
remorph the liberal legacy into a (neo-)communism.
We must consider the issue of markets, planning,
democracy, authority, in the creation of a Commons
in the expropriation of rogue capital. The book will
attempt to
critique historical materialism
critique the ‘dialectic’ and dialectical materialism
show how the stages of production theory of feudalism,
capitalism, communism doesn’t work
replace this with a new approach to world history
show the connection of history and evolution
critique the theory of Darwinism and its doppelganger
social Darwinism
examine alternate models of socialism such as Kantian
ethical socialism and eco-socialism
discuss the end of history confusion and show how
historical outcomes can be multivalent requiring they
be reconciled as a unity
discuss failsafed terminology, e.g. democracy is not
democracy unless socialist, and socialism is not socialism
unless democracy
construct a model of ‘democratic market neocommunism’
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Notes
----------------We will use the term ‘socialism’ as failsafed: democracy is not democracy
unless it is socialist and socialism is not socialism unless it is democracy.
The core of the book:
We will attempt to replace theories of history trying to be science with
simple chronologies which are free of the fallacious attempt at turning
history into causal physics. This pattern is called the eonic effect: a nonrandom pattern in world history. The simplicity of this pattern belies a
tremendously complex macrohistorical dynamic, far too complex to fully
understand but hints at the right way to a ‘science’ of history:
The simplest chronology is:
timelines of general evolution
the Paleolithic
the Neolithic ca. 800o BCE...
the rise of ‘higher’ civilization in Sumer/Egypt ca. 3000 BCE
the onset of ‘classical antiquity’ ca. 600 BCE (across Eurasia)
the onset of globalization the the modern transition ca. 1800 AD
That’s all we need. The thesis of historical materialism doesn’t work here: the
economic systems are multiple and diverse
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INTRODUCTION
The curent world situation confronts the ominous prospect of global
warming and climate change in the unrestrictred play of capitalism. The
issues of economics are very complex and delusive but the overall outcome
in the estimates of scientists defaults to stark prophecies of catastrophe. The
prospect of radical transformation confronts the revolutionary option, but
then retreats to the hopes of reformatist activim. All historical revolutions
show a blend of these modes under conditions of social collapase. Here
controversies of a politcal nature lead d to suspcions that two options
are equivalent, and beset with stalemate in the collision with a strangely
totalitarian nexus of markets. The questioin of a path to postcapitalism,
conce controversial, now seems the only options for last chances.
This is a first edition of a companion volume to Descent of Man Revisited
and Last and First Men. We will attempt a critique of Marxism and put its
legacy in a new historical context. We can attempt to review the history
of radical change in the context of modernity and to critique some of the
assumptions at play in the contest of futures. The modern left is to a first view
the continuation of the French Revolution beyond its supposed bourgeois
charcacter to the struggle of the new proletariat. But a closer look shows
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us that the deep sources point to the early modern, at it searliest in the
sixteenth century in the struggles with medievalism, monarchy and fixtures
of class societies. This situation saw the birth of socialism and this theme
was taken up by Marx and Engels and codified into the tenets of so-called
‘Marxism’. This initiative exploded via the so-called Second International
and the Bolshevik action in the Russian Revolution. The Stalinist outcome
was a tragic derailment of the entire socialist project. This outcome was
more than a tragedy, it bequeathed an analytical puzzle in the nature of
the theory in question, one repeatedly criticized and yet unable to review
the strangely dogmatic tenacity of the Marxist corpus. The collapse of the
whole initiative in 1989 should have been an opportunity to review the legacy
but if anything the revolutionary left has closed ranks around the original
doctrine and turned into a kind of cult of Marx.
Once we snap out of the mesmerizing appeal of the classic saga of Marx
and Engels a century of criticisms resurface to challenge the conventional
view. This critical perspective is so cluttered with ideological sloganeering
that the task of objective review is made almost impossible. The key issue
is whether the legacy can be salvaged at all. The problem is that a kind of
cognitivce dissonance sets in as the terminology of Marxism refers to an
idealistic radicalism of the current generation and at the same time refers
to the usage of all past and current communist systems from the Russian to
the stil in play monstrosity of North Korea. To what does the terminology
refer? We must at least change terminology.
Once we see that the whole tradition needs to be left behind in order to
start over with a fresh account of the potential of socialism/communism.
As we do this we see what many critics have seen from the start, the flawed
theoretical basis left by Marx. The corpus here claims to be a science but
that claim belongs ot a period in history in the wake of the tremendous
success of Newtonisn physics when ambitious thinkers saw fit to storm
the gates of glory for like theories in all fields of knowledge. As the socalled hard sciences thrived and moved into cosmology, bio/chemistry,
thermodynamics, and finally genetics, the expectation of similar success
fell flat in the realms of ethical, aesthetic domains as the attempts to bring
science to psychology, sociology, and history all failed. And here in many
ways the question of evolution became the threshold demarcation level: the
question of evolution emerged in the late eighteenth century and then in a
strange development was captured by the work of Darwin and Wallace and
given what seemed a scientific basis in the theory of natural selection. The

8

The Last Revolution

reality was that ‘evolution’ was well past the demarcation level and was not
amenable to the kind of reductionist program that had been so successful
in the genuine base level sciences. But the strangest think then happened:
the paradigm turned in to a hard-core belief system and ideology beyond
the bound of reason in its obsessive embrace of a basic fallacy. And yet this
conclusion was made into a kind of deviant heresy in a cult of Darwin’s
theory. And here, lo and behold, just at the end of the eighteenth century
we find a school with the key idea: the teleomechanists.
The left is the first born of the early modern, but has suffered derailment.
Its legacy is crippled by its history as given and in the narrow vision of
is proponents. There the reign of Marxist theory, which captured the
idea for its own monopoly of thought, has produced a kind of stalemate
of failed theories, next to the delusive pseudo-science of economics. We
have inherited a century or more of critiques of the Marxist legacy and
given the failures of Bolshevism socialism it seemed to have suffered a
near death experience. But the core idea of a socialist continuation of the
capitalist era remains tabled if we can liberate its now dysfunctional axioms
from the Marxist wrapper. But before critiquing Marx let us consider that
he along with the early socialists foresaw the dark future of capitalism.
There is an irony here: if we can critique the fallacious theories of
Marx the whole larger field of his thinking springs to life, freed from
its now dated scientism of the period of post-Hegelian positivism.
Marx’s thinking on theory and ideology and class conflict remain
untouched by his larger theories. The issue of the working class is
controversial because its status has shifted in developed economies. But
we must carry the emphasis on outreach to the working class even as
we extend analysis to a Universal Class, that in the terminology of set
theory asks us to consider all subset classes of that more general class.

His studies of class and ideology can advise a new approach. The
empirical observations of generations of students remain a foundation for
a new socialism that can produce a reasonable project for a new society.
Given the failure of Bolshevism the odds seem stacked against this, but
a diagnosis of theory can simply refound and recast the whole subject by
disowning its legacy. If we move past the old, we are no longer required to
defend it, the fatal trap of too many ‘late Marxists’. In the process we must
consider the nature of science, and the failure of social theories, in the
process taking up the underground rumors of the failure of evolutionary

Introduction

9

theories such as the reigning Darwinism, which has confused social
ethics in the name of survival of the fittest so-called theory. Our project
unexpectedly can give us a new insight into the nature of evolution.
Marx’s theory of history is really a form of evolutionary theory, by
teleological design, even as he embraced Darwin, but the ‘evolution’ of
civilization is something quite different. But Marx constructed a theory
which was no theory at all but a prophecy of the future beyond capitalism.

Creating a viable socialism should be a lot simpler than what its history
implies. But the one catch is the expropriation of capital which provokes
ferocious counterrevolution. That is what distorts the simplicity of socialism
in practice as the fatal obstacle of the bourgeoisie moving to protect itself.
foments civil war which rapidly drains all sense of compassion and spoils the
opportunity with violent astion and counteraction. But the capitalists have
done their best to pervert their own logic and while it might be possible to have
socialism in a mix with global corporate behemoths preserving their property
rights we can see by now that capitalists have undermined their own chance.
Consider Exxon-Mobil. Capitalism could have preserved itself in the
the last century if it had acted sensibly on its own findings and adapted
itself to the global crisis of its own making. Instead we see malevolent
corporate fascism using PR propaganda and suppression of the facts
to mislead the public in a dangerous disinformation regime that with
unfathomable malevolence put continued short term profits into motion
in a global death machine, a warning that economic rationality is
unsurpassed in lunatic irrationality.

Marx spoke of primitive accumulation, a cogent depiction of the way
natural resources have repeatedly been taken over by the nexus of legally
founded property rights. This seemed to such the natural order of things.
But now we can see the prescience of the early socialists and the way that
economic agents are highly susceptible to irrational self-destruction.
We have that prophecy to remind us that socialism should have arrived
early on, as Marx and Engels thought as they rushed into the fray of
the 1848 revolutions, sensing the need for immediate socialism against
the perceived danger of capitalism running amok across a whole planet.
After all the sanctimonious diatribes of capitalist ideology we can fear
that we are to a high probability dead by this economic system and have
let it take us to a point of no return. But the socialist alternative became an
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The ‘Evolution’ Category
We will adopt the term ‘evolution’ with respect to our model of history
and this will create difficulties for those accustomed to the usage of
darwinian biology. But the term simply means ‘development’, a point
resisted by reductionists because it suggests teleology. But the alternative
of random evolution has many difficulties and it will become clear that
the usage, ‘evolution’ as development is the only right one. In addition we
can see that ‘evolution’ is far more general than the biological category,
a point clear from the extensive colloquial usage of the term. The term
fulfills the requirements for a generalized category of ‘evolution’, and
in many cases this follows a characteristic pattern reminiscent of the
category of ‘punctuated equilibrium, an interval of impetus, followed
by a static phase, and this can be repeated in cycles to create ‘driven
evolution’. This characteristic pattern produces a new distinction of two
level operation: the action of the driver and the relaxation phase, or in a
frequent usage that arose intuitively, macroevolution and microevolution.
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abstraction that was soon seen as an absolute and made into an undefined
projection into the future. But the early socialists themselves saw the real
task was ‘real democracy’ and that socialist democracy must produce a viable
hybrid. We must be wary of letting socialism jackknife against its opposites.
As the early socialists realized, ‘real democracy’ requires socialism.
This short work will be a companion to Decoding World History, and
provide a rapid-fire foundation for a new kind of left. To do that we need
a new understanding of history and evolution, and a sound definition of
socialism that is not based on fallacious historicism. It is not in fact a very
difficult task, but if we must tack against the wind with respect to both
capitalist and Marxist thinking then we must fear the implied censorship
twice over of dominant paradigms. Perhaps the crisis will precipitate the
collapse of the sand castles of thought now the stuff of brainwashed men,
the zombies of sociological idees fixes.
We will attempt a critique of Marxism from the left and put its legacy
in a new historical context of world history and evolution. A critique
from the left is highly useful and will sow confusion in the right. Our
objective is to find the basis for a view of history than can found the
activist range of socialism. Marx’s theories of history attempting to do
that are dated now and tend to confuse the adherents of social change
with a view of history that has been rejected by a multitude of independent
thinkers. The claims for socialism have been made to stand or fall on
the basis of a flawed theoretical construct based on economic teleology.
We will construct a short version of our thesis in a way that allows
incremental expansion, with an archive of short essays from the blog at
redfortyeight.com, as a companion volume. We can also debrief dialectical
materialism with a short historical essay, Samkhya, Ancient and Modern.
The world system is in trouble in the context of the economic erosion of
ecological balance. The controversies of the left then come into their own
only to be suject to a Marxist monopoly. The works of Marx are such that
they thrive better under challenge, than as fixed dogmas of a prophet. The
socialist idea was never been the exclusive domian of economic categories
and histories. History is far richer. As to Marx we need to intercept a
forward pass and proceed to socialism is a new way. An idea of the ‘Red
Fortyeight Group’ is of a hypothetical left movement that points to the era
of the ‘48 revolutions and as a superset of the whole spectrum. That allows
us to consider the Marxist legacy both critically and as a practical resource
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or library. The left must start over in each generation and take into account
the history of its failures.
A new framework here is not hard to achieve and in the process we
are ironically presented with a simpler formulation beside the egregious
obscurity of the Marxist analysis.
In an era of scientism Marx eliminated ethics from historical dynamics,
hardly the first to do so. We will point to a rival school that arose in the
nineteenth century to repaid this flaw: the so-called Marburg school
of Kantian ethical socialists.

One use of our emerging framework of history is that the issue of slavery
and thence racism come to the fore and can be easily adjoined to the
analysis. The idea of the Universal Class can examine parallel subsets of
the Universal Class including differing cultures, peoples and movements.
The recent Black Lives Matter movement can easily enter here as the
‘Last Revolution’ moves also to deal with issues of race. The issues of
feminism are the same. Both abolitionism and feminism emerge in
spectacular concordance with the so-called ‘divide moment’ in the
eonic model.

The world is on the move and we must hope to pass beyond the failures
of the era of Bolshevism into a much simpler approach to social change
than the quixotic search for a science of history. The problem was fairly
well seen by men thought conservatives now, such a Popper with his
Poverty of Historicism. He failed to see that socialism is not dependent on
theories of history. Popper, and Isaiah Berlin, faulted the denial of freedom
of historical agents. The issue of free agents comes to the fore as theories
of an older period seem to make of those agents economic Frankensteins.
The material on the eonic effect will serve as a kind of commentary and
leave the subject free of theory with a realization that the subjects of
history and evolution are basically the same, and require related models.
There ideology lurks, but we will see that ideologies themselves evolve in
our sense. So as we are immersed in historyas we pick up its ideologies
and develop them at will. That was the confusion of the ‘end of history’
debate but we can resolve that confusion directly. A science of history
eludes us because we are the output of the system in question.
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DECODING WORLD HISTORY
DECODING WORLD HISTORY
The crisis on the left needs a new framework for world history. The
enigma of world history, and the elusive quest for science has long suffered
confusion even as the cousin ideas of evolution seemed to have achieved
the level of science. It is ironic therefore that the failure of a science of
history is a challenge to the current dominant paradigms of Darwinism.
It is important to consider that we can observe history at close range, up
to a point, while the process of evolution points to immensities of time in
succession to the Big Bang. There we do see evolutionary sequences, but
not at close range and the mechanism behind that we do not see. We see
the facts of evolution but not at close enough range to construct a theory.
We need to be clear at the start: we can detect evolution in deep time, but
we cannot yet understand how it works. The study of the so-called eonic
effect can show us at the margins a glimpse of what evolution is like because
it can for the first time record an interval of the ‘evolution of something’
and this is historical and observable in broad strokes. The connection to
deep time is at first unclear but we can infer there must be a connection.
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This is not a new theory but a demonstration of the complex ‘logistics’ of
evolution in action on the surface of a planet.
Our discussion of decoding world history makes a distinction of
‘theory’ in the sense of physics and a ‘model’ which, for us, is not a
theory, but an empirical construct like a chronological outline or
descriptive set of chapters in a book. Marx struggled for years to
produce a theory of history but he always failed and drove himself to
distraction. A close look shows and incomplete project he could never
finish, and the example of Capital makes clear. The problem was his
theory of stages of production in a scheme of epochs, ...feudalism,
capitalism, communism...The wrong approach is a puzzle in itself, but
then Marx had never heard of Sumer and lived just at the dawn of
modern archaeological revolutions. Let’s cut to the chase and pulls a
rabbit from a hot with a genuine progression of historical epochs:
We see civilization emerging from the Paleolithic into the Neolithic
and then a jump to what is called ‘higher civilization’, ’higher’ justified or
not. A set of two and a half epochs of some kind thence take up the whole
history of world history into our time with:
the dawn of higher civilization in Sumer and Dynastic Egypt, from
3000 BCE
the era of classical antiquity with something strange, exemplars in
parallel: Greece, Middle East, Israel, India, China, ca. 600 BCE
The modern era in a rapid emergence around 1500 to 18oo and the
start of a new epoch in the nineteeth century on its way to a global world
civilization (forgetting nonsense about ‘European’ civilization.
That’s is. We will start over and try to expand on this, but the point is
we have a useful periodization of world history, of the Neolithic then two
long eras, then the start of a third, and that is our own present. Many
unconsciously intuit this series of epoch, as they speak of the Middle ages,
or Modernity, or the source of their religions in classical antiquity, as yet
without quite considering Sumer/Egypt which are so novel they as yet
hardly enter consciousness. We are done. This is simplest and most intuitive
way to organize history into a set of epochs and is the Table of Contents
for any number of world histories. This is NOT dogmatic but very useful
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From WHEE

1

The legacy of modern historical
research is an ambiguous one: the
conductor’s baton of the Universal
Historian taps the podium, in
a concer t of a r t, science a nd
philosophy, the theme of evolution
rising aggressively to the fore,
soon becoming the basis of all
further secular generalization
about human origins. Although
evolutionary research has proved
a success as a project of empirical
discovery, beside its cousin, the
archaeological uncovering of man’s
entry into civilization, the claims of
evolutionary theory are much less
certain than we might expect. Critics of Darwinism
often point to the fossil record, upon which Darwin
issued a claim of evidence to come, in favor of his thesis.
This evidence would now seem less than clear...
... Now Gilgamesh speaks to us from the land of Ur
and the chieftains of Upper and Lower Egypt are seen
before their crowns are made one as the first Pharaohs.
An age in itself has come and gone, glimpsed at its
passing by the Prophets of Israel, witnesses to the
vanishing Assyrians. A significant piece of a greater
puzzle is joined to the form of perceived history, and the
indirect signs of macrohistorical context suddenly show
their presence. The elegant, yet fearsome, evolutionary
unfolding of higher civilization in a cycling cone of
ratchet progression all at once comes into view.

Wikimedia Commons, Public Domain File:Gilgamesh Sculpture.png
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as a way to organize world history. We are just at the precipice of Theory
Gulch and may be tempted to try and produce still Another Theory. Not!
Marx just didn’t have enough data to get his epochs right and the basic
mistake is to think of each as economic epochs. The economies in world
history are secondary formations and come in dozens of forms. Our basic
progression of epoch is empirical and no economic system if associated
with any of them. Here we can get into a muddle and claim that the modern
era is capitalist, but it is no useful to take it that way. The new epoch is
almost Decoding World History

Directionality, teleological systems and free
agents
World history shows a teleological process (by
inspection) in the evidence of directionality, in a
discrete/continuous series of so-called transitions and at
the same time the splitting of its mainline into parallel
sectors. The obvious interpretation is developmental
‘evolution’ driving toward global integration. The
mainline shows direction, the sideline integration of
diversity. This teleology reconciles the constrained ends
of a system in a general concept of evolving freedom as
the directional process ends and a free agent emerges
in some sense.
A process is ‘discrete/continuous’ if discrete (viz.
numerical) intervals are embedded in a continuous line:
_____xxxxx___xxxx__xxx___xxxx_____________
The eonic effect occurs through these discrete
transitions in a sequence that represents ‘evolution’.
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Many systems are deterministic, but many systems
exist that reconcile free agency and the action of a
system. A computer mouse is the simplest example: the
mouse is deterministic and depends on the free agency
of the user. The eonic effect shows the action of free
agents inside a directional system. Controlled agency
can’t be ‘free’, and our system shows the alternation
of controlled agency followed by free agency. The free
agent can carry out the implications of a directional
system that lapses from system action into free agency.

dead by capitalism, which is a complicate mix itself but basically a new
brandof capitalism that appears around the end of the eighteenth century,
alond with the idea of socialism, etc...

What a theory of history would look like
The issue of free agents stalks discussions of history and prevents any
causal model applied to the data we see empirically. We can see that our
model requires taking this into account because our model show two
levels: the macro action of the emerging blueprint being realized and the
action of the individuals who realize. And if the epochs are preceded by
transitions this means that there is a change of consciousness in the agents
of realization. This issue greatly complicates any theory of history and makes
it impossible to consider any closed causal theory. But we do see a system
in action and having set aside theories we can what one would look like,
after a fashion: it is the empirical history of free agents acting inside an
epochal or frequency system, each initiated by a transition. Therefore free
agency must have two modes: system action and the creative action of free
agents, and outside the transitions a more general often mechanical agency.
History itself provides us with a solution here: man’s consciousness is
variable, often depicted as consciousness and self-consciousness. It is the
later that must be the vehicle of the creative action that iniates new eras
inside the transitions. Any one who wants to produce a theory of history
would feel hopeless at such a tricky data set. But in fact we have multiple
examples: the classical is a mediterranean field inside which the period
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from 900 to 600 BCE shows the onset of a whole new era in the creative
action of individuals who create the seeds for a remarkable flowering in
the period in question, and also in its immediate aftermath, ca. 600 to
4oo roughly speaking. However we explain this it is what we see: Greece
suddenly ignites a new era, and in the three centuries in question lays a
new foundation which then commences to enliven the start of a new era.
But in this case we see the rapid falloff of the action and the slow but steady
decline of the immense Hellenic field soon the Alexandrian era and then
the Roman. This process occurs in all cases of the transitions we see, and
here the Israelite, Persion, Indic, and Chinese cases leave clear signatures of
a transition. This not a determinate system: self-consciousness can occur at
all times but the lapse into mechanicity is to a high probability inevitable
Decoding World History
This situation makes theory an impossibly difficult problem for a
scientist but a descriptive accounts can succeed very well. All descriptive
world histories point to the reality of creative eras and men. To say that
that creativity is related to self-consciousness is somehow obvious but
at the same time obscure, and no doubt oversimplied. How would an
evolving system act over a region in a pointillistic pattern of innovations?
Our dynamical speculation confronts still more difficult problems for its
solution. But if we stick to empirical histories we see that we have doing
this all along.
We can guess at what a science of history would look like: world history
emerges from evolution in a frequency system ‘evolving’ civilizations in
something that resembles a series of stacked intervals of (metaphorically
speaking) punctuated equilibrium at the onset of the new epochs.
These epochs are not civilizations but intervals that overlap the flow
of civilizations. The creative action of these intervals is generated by
transitional starting points that punctuate a static historical flow. This
would be the basis for a theory of history but many details are completely
obscure and the nature of creative action confronts us with a mystery that
only future sciences can hope to resolve.
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Directionality, teleological systems and free
agents
World history shows a teleological process (by inspection)
in the evidence of directionality, in a discrete/continuous
series of so-called transitions and at the same time the
splitting of its mainline into parallel sectors. The obvious
interpretation is developmental ‘evolution’ driving
toward global integration. The mainline shows direction,
the sideline integration of diversity. This teleology
reconciles the constrained ends of a system in a general
concept of evolving freedom as the directional process
ends and a free agent emerges in some sense.
A process is ‘discrete/continuous’ if discrete (viz.
numerical) intervals are embedded in a continuous line:
_____xxxxx___xxxx__xxx___xxxx_____________
The eonic effect occurs through these discrete transitions
in a sequence that represents ‘evolution’.
Many systems are deterministic, but many systems exist
that reconcile free agency and the action of a system.
A computer mouse is the simplest example: the mouse
is deterministic and depends on the free agency of the
user. The eonic effect shows the action of free agents
inside a directional system. Controlled agency can’t be
‘free’, and our system shows the alternation of controlled
agency followed by free agency. The free agent can carry
out the implications of a directional system that lapses
from system action into free agency.
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THE LAST REVOLUTION
The period of 1848 saw a global revolutionary process and was observed
directly by Marx and Engels. And yet it was a failure that ended with the
figure of Napleon III taking power in a retrograde politics of dictatorship.
To a close look however it was the after shock of the French Revolution, and
a incident in the large trend toward democratic government. The perspective
of Marx on the so-called bourgeois revolution remains keenly relevant, his
theories apart, and the trend toward capitalist republics played itself out
into our own times. But of course Marx and Engels were already looking
beyond the French Revolution, and its second coming in 1848. We can see
that he created a novel perspective as he codified the work of the generation
of socialists emerging from the French Revolution. The result was a too rigid
system dominated by a cult of personality.
The idea of a future revolution emerged in this period, to be the ‘last
revolution’ and we can close on that note. But this suggests something
more than new socialist economic systems: ti must be a general
contribution to the evolution of civilization. We we can adjourn to our
two manifestos as deliberated futurism, revolutionary or reformist.

But if we examine the early modern, as did Engels, we see the real roots
of the modern revolutions. If we consider that Martin Luther’s Reformation
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as revolutionary by default, we note that in the same frame the rebellion
Thomas Munzer in a Peasant’s revolt stands in prophecy of a proletarian
revolution and a proto-communism. After all the propaganda of the end
of history we can see that Munzer’s thinking precedes the emergence of the
democratic idea. The ancient Greek legacy resurfaced but was soon remixed
in the suspicious transition from the English civil war to the The idea of
the socialists, taken up by Marx, was to caution the proper definition of
‘democracy’ as it had ended up in the fictions spawned by the Restoration.
We can see the gestation of socialism again in the English Civil War and
the strange cooptation of its spectrum of intent in the Restoration which
is the paradigm of counterrevolution as the dawn of the era of Parliament.
Marx was acutely aware of this factor in the forever ambiguous American
Revolution which was a clarion for the rebirth of democracy and at once
a clever triumph of a budding capitalist bourgeoisie, a revolution that so
tragically effected a compromise with slavery at its beginning.
At all stages this factor remains the key to understanding the puzzle
of capitalist democracy and the perception of the same in the French
Revolution which its critics took as the incomplete revolution of a bourgeois
elites. This sense of a future revolution, the Last Revolution, appeared with
the socialists in the wake of the closing of the French cycle spawning the
figure of Gracchus Babeuf. Marx confronted a field of radicals in great
confusion and with a kind of ruthless determination took up and codified
socialism/communism in a systematics that imposed itself on the left and
which succeeded in setting a kind of false standard. We have seen that in
many ways Marx was a part of the chaos which he tried master. To do that
you to do it right but the success he sought here eluded him.
But proposed correction to the democratic idea can easily lead to the
rejection of democracy, and this strain was present in Marx even as he knew
better. But the jackknife of liberal and communist ideas proved fatal to the
Russian revolution which in any case was anomalous with respect to Marx’s
theories. The legacy here has distorted the understanding of generations of
leftists who attempt to defend the world of Lenin, if not Stalin, as kin to the
socialist democracy projected at the start. The resolution of the problem
here is easily arrived at, but hard to implement in the confused history
standing as given.
The solution is so simple that we can end up missing it, the more so if
we think that communism is to follow capitalism then the two are mutually
exclusive and further that if democracy is a fiction of capitalism, then it
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Democratic Market Neo-communism
Our idea here is to take democracy and remorph
it into a socialism neo-communism. (we don’t really
distinguish socialism and comunism) This system will
be based on a Commons, can have socialist markets and
a mix with planning, We can envision it as an ecological
socialism. We also have different verions arising from
this ‘tinkeerttoy’ model system. We must be ready so
that a group can act in concert with a speciffy system to
be constructed and failsafed with checks and balances.
This versions folds the false opposites of ‘socialism’ and
‘democracy’ into one system, evadding thd jackknifeof
false opposites.
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must be eliminated on the road to postcapitalism. We can see the dangers of
floating abstractions and that, contra Marx’s refusal to get specific, we must
specify very carefully what we must implement. We can propose something
we call ‘democratic market neo-communism’ as a way to remoprh liberal
systems into a form of neo-communism. This blend is lightyears beyond the
dogmatic rigidiy of historically given communisms which have always failed.
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CONCLUSION
Athough we have raised the issue of revolutionary action our new
framework is open to reformist thinking, as long as the basic transformation
is effected to the point of creating a Commons in the expropriation of capital.
But cannot filter our revolutionar options in the name of social democracy.
Modern capitalism created something that never should have arisen: the
malevolent fixation on private property applied to the natural resources
of a planet, resources that should belond to all. Such is the ideological
stranglehold of economic obsession that even at the critical threshold of
planetary destruction the cabal of capitalists cannot bring themselves to
some sensible perspective on fossil fuels. The profit motive in the present
obviates even the simplest insight into a rising calamity. Such rigidity has
discredited an entire economic system as malevolent. Expropriation of the
Behemoths of capitalism, the Exxon-Mobils, cannot be evaded: these entities
have turned into irrational agents of ecocide.
The long delay in the match of capitalism and socialism along with the
bogus version of the Bolshevik era may well leave the planetary situation
beyond repair. If so homo sapiens is destined to be replaced with a new
experiment. The extreme blindness of bourgeois politicians has taken on an
ominous outcome and the desperate chancce of revolutionary action may thus

Preface

29

come to the fore. At some point the obstacle to reformist transformation will
also become an electoral possibility, in theory, Let us hope, a hope voided
by the loss of almost sixty years since the realization of climate crisis to the
propaganda of the fossil fuels corporations and their lackeys, the bourgeois
politicians. At some point the scale of social disorganization will provoke
a response, hopefully not too late. The prophetic period of the 1848 period
foresaw the problematic of capitalism but the phenomenon outstrip their
foresight. Perhaps the escalation of extreme climate will prove the tipping
to action however belated.
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APPENDIX 1:
TOWARD A NEW COMMUNIST MANIFESTO:
The Crisis of Capitalist Globalization
The world system is foundering in capitalist frenzy as this ignites global
warming in the crisis of climate. The moment calls for the classic gesture of
the manifesto to confront the revolutionary moment generated by nature
with a response of social action. We must ask if the extreme provocation to
revolutionary restart is now relevant in the sense of the Founding Fathers,
a republic if you can keep it. The American foundation is unique in the
prophecy of its Founding Fathers of the future of revolutionary return, as
if this was a lurking subtext in the crystalization of the Constituion. The
current politics of the American republic appears beset with a complot of
crypto-fascism and the frozen state of politicians barely able to initiate
action in an emergency running out of time. The current pandemic has been
indirectly genocidal with statistics of fatality unique in the list of nation
states, and this shredding of the reputation of a once great nation.
At a time of social crisis, the classic Manifesto of Marx and Engels in 25
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the era of the 1848 revolutions resonates with an eerie relevance for the
age of neoliberalism and dangerous climate change. The clever fiction of the
end of history is exposed as an artifice of philosophic legerdemain, Hegel
from the bottom of the deck. The original tour de force would be a hard
act to follow, but in reality our ‘new’ manifesto while a studied but critical
echo of the old brought to its real future, via the prophetic desperation of
two revolutionaries before their time. But in one and the same moment we
should apply its critique of capitalism with at the same time a repudiation
of the latent Stalinist resolution of the earlier manifesto, next to what was a
flawed constitutional instrumentof the American yankee doodle so soon an
oligarch y in thethe concealed betrayal in its hidden axioms and the inherent
tragic flaw of embeded slavery. The situation is a recurrence of the context of
the first democracy in world history that of the Athenians, whose brilliant
but short expermint sounds a foreboding as to its first born in modern times.
But the tactics of history have been to found a new democratic idea in the
context of a corrupted pass, to seed a new future in the stealth of time. And
indeed n the American the loan against the future in the issue of slavery soon
came due and forced itself into the open with a generation leading to the
next foundational moment in the Civil War. By the same token the legacy
so far of this experiment suggests a new constitutiona and revolutionary
moment to seed recurrences with future prospects. Here the manifesto of
Marx and Engels despite its own flaws suggest what is now obvious: that a
democracy must confront the oligarchic destruction of democracy by the
vultures of oligarchy and incipient fascism.
The era of the 1848 upheavals, in the last tremors of the mighty French
Revolution, has been called a turning point in world history, but one which
failed to turn. It is an ironic aspect of our current era that this‘revolution
manqué’ is an apt metaphor for our own predicament. It threw down the
gage to the future of the whole of industreality, again a loan against the
future in the omens of insurrection. That remarkable period of revolt was
a shot over the bows of the capitalist revolution unfolding toward its long
march to globalization, with the problematical outcome of its success beset
once again with the haunting realization the failure to turn is a world of
markets going mad. A rational limit or else overthrow of the new capitalist
affair might have spared the planetary community much suffering, but
now the issue goes into the critical zone, as the crisis reaches a point of no
return. And that moment has a symbolic significance in terms of a larger
view of world history.
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Toward a New Communist Manifesto
The status of late capitalism is desperate
As the planet nears the point of no-return at the threshold of climate
criticality, the conservative sector of the American congress threatens
to veto the US treaty obligation with respect to the recent Paris climate
conference: this example typifies the extreme terminal ideological seizure
of consciousness by capitalist ideology and tokens a recompute of the
American system of government. Such gestures issue a blank check to the
revolutionary desperation of those who cannot fathom the ideological rigor
mortis of dead elites like ghosts haunting constitutional paper.
The crisis of capitalism is the crisis of planetary destruction in the onset
of climate catastrophe. And this is becoming a crisis of modernity itself.
The inability of the powers of government to mediate the capitalist process
condemns both and asks for a program of (new) communism to bring
sanity to a body politic mesmerized by the ideology of economic illusion.
The case of Exxon-Mobil given license as Capital by primitive accumulation
to hide its own research into their own malevolent action the future at risk
shows that the realm of capitalist accumulation is the realm of new evils
and suicidal economics. The tenets of free market economics have been
exposed to stark falsification in the inability of the system to respond to the
disaster of climate change. This extreme example leads to a second look at
much of the rest of the ideology of random economic activity. Self-regulating
markets are shown to be a myth. The effect of ideology blinding agents to
their situation is clearly prophesied by the earliest observers of capitalism.
Marx/Engels correctly saw the crisis of globalization and deserve to
speak for our present in the rough outline of their remarkable Manifesto. We
must try to sound their classic while creating a more flexible superset of both
replican, democratic and socialist strains. We will concretize the result with
a gesture to define whate we can call ‘democratic market neo-communism’
as one realization of the original proclamations whose outcomes blew up
on the launch pad like so many of the American rockets at the dawn of the
space age. We must emphasize the prefix ‘neo’ and move to a discussion
of a New Communism as if encountering the idea for the first time. And
as sthe capitalist plan their ventures into outer space we might heed the
warning of a dozen Hollywood outer space flix and send our own missile
as manifesto into the outer space. A socialism of the planets lurks in the
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‘Martian Chronicles’ of failed explorations.
Marxist shibboleths
It is a spectacular effect to see the period of the passing of the Hegelian
school proceed to the era of Feuerbach and the many associated figures
of that period, including Marx and Engels who spawn the new vision of
economic history just at the point of the failed revolutions of 1848.
Let us note all this sturm and drang was preceded by the source of Hegel
in Kant and the canon of ethical socialism that arose in parallel to the
new lefts of 1848 and prefigered a warning in the barren ethical outcome of
historical materialism, that arose in the period of early scientism. scientism.
The result did what the archaic Christianity would never have done: negate
the will in man, his ethical fredom, in the name of an economic mechanics
operating as blind historical force.
Those revolutions failed, but they prophesied the future of a ‘last
revolution’ that would set the true fate of modernity. Clearly they were
premature, as Marx/Engels sensed…Those two went on to create a remarkable
canon to codify a new view of society, economics, and revolution, one that
would nearly overtake the twentieth century, despite what we see now is
still another version of the failed revolutions of 1848, and the roll back after
1989. But that canon proved barrena t the decisive moment of cultural
recreation and refounding.
Marxism produces a powerful basic corpus, but, as noted, it has elements
of distortion, or so we suspect…. We should note that it was beset with the
difficulty of analyzing economic systems, the debates over the labor theory
of value, as one example, and the sudden onset of marginalist economics
in one of the spookiest of capitalism’s deathe bed testaments and ghostly
resurrections. Beyond this we see, as noted also the strange descant in
the appearance of Kantian ethical socialism in an attempt to critique the
reductionist positivism of the marxists. Beyond this the proliferation of social
democratic substitutes for the full transition beyond capitalism ssparket
the inexobable cultic proliferation that is the curse of the religions. But the
inherent logic of social democracy merely expresses the latent potential of
what was there all along and complicates the solution to the problem, but
now the true problem with its missing pieces.
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Leninist interlude
The first aftershock of the 1848 ‘failed revolutions’ was the great Russian
Revolution, which was both a standard democratic revolution of the classic
type attempting to overthrow the medieval Tsarist phantom, Toward a New
Communist Manifesto
and a first attempt to bring about the final revolution against capitalism.
Marxists must curse their bad luck that every effort against bourgeois
capitalism failed while the anamolous case of Russia became the misapplied
experiment called Bolshevism. But their heroic but tragic venture gave a
warning of the pack of capitalist hyenas that will descend globally on all
deviations from capitalist domination. This issue complicated the potential
of democracy with the violence of self-defense in civil war.
Leninism prophecies the dangers to future socialism from the action
of covert agencies and this new aspect of oligarchic fascist is a warning of
the difficulties of honest refoundation. The question of Leninism arises
in this context as a hard to evaluate circumstance that carries a flawed
ideological complex but which probably prophesies the future of ‘chase
plane’ communism to come. And the outcome of dictatorship.… Lenin is
not a transparent figure who belongs to his followers, but a mysterious agent
of revolution in a prefiguration of the coming of postcapitalism. But his
strategy can’t be our own and with societies that have nominal democracies,
and advanced economies the question of the classic applicatio of socialist
thinking dismisses the Lenin phantom fromthought. The core issues are the
ethical perspectives of the agent of change, and the need for an economic
solution to the operation of markets, without the hidden coup d’etat of covert
agencies. We can and should argue the ‘dialectic’ of these two questions,
and see the way an ethical nihilism, foreseen by the Kantian socialists, can
enter like bilge water into the good ship Communism, and the way that
the cunning capitalists with tricks of phantom calculus outplayed Marxist
rendering of Adam Smith,
Last Men and their Smartphones
The passing of the Leninist Interlude has given the appearance of final
sanction to the capitalist future, but already by the end of the twentieth
century the reality would seem that a flawed socialism was abandoned
to search for the real thing, even as the so-called neoliberal age began a
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rapid conquest of globalization, economy, and government. The fall of
the original Leninist interlude begins even to seem a mistake, despite its
massively flawed outcomes. The basic development of communism is and
remains nonetheless a world historical outcome to the modern transition,
in ambiguous relation to democracy, and will spawn sooner or later a
new version in the wake of the failure of bolshevism. But while the ‘end of
history’ discourse degenerated into ideology for capitalism, the basic point
was clear: the forced contrast of communism/socialism against capitalism
might provoke and antidemocratic trend, corrupting all efforts. The lesson
of the ‘end of history’ debate seems to indicate that socilaism must found
democracy and democarcy must found socialism
At the moment of climate crisis, we sense the desperation of the euphoria
over the capitalist miracle with its final gesture of planetary destruction. The
debate over the last man, which started with Nietzsche, that self-appointed
devil who has lured so many into bastardized geneologies of morals, takes
an ominous leftist form as the ideological rigor mortis of capitalist ideology
in its final symptoms produces a social nexus completely blind to the
destruction of environment, and the final carbon destiny of the capitalist
industrial revolution. Nietzsche was a distortion of the early modern, but
had a point about the ‘ last man’: the participants in the modern experiment
are moving toward the completion of the ‘great transition’ or the evolution
of man, and this requires that ‘free agency’ come to an understanding and
self-replication of the macrosequence…. But the downside is the commodity
fetishism so visible in the smartphone mania outbreak at the point of
atmospheric breakdown.
Endgame of Capitalism
We can conclude by pointing to the eerie downfall of the capitalist Faust
in the pact with the logic of derivatives and catastrophic margin calls. We
refer the reader to the Hollywood movie…. the profits in downfall. The
last phases of capitalism show the capitalist axioms proceeding toward the
destruction of the world system in an orgy of financialization… The period
2008 made plain a new form of capitalist finance: the bet against the system,
an omen of the self-destructive character of the capitalist lunacy syndrome…
The capitalist bet finds profits finally in its downfall.
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APPENDIX 2:

DEMOCRATIC MARKET NEO-COMMUNISM
At a time of developing climate catastrophe it is important to bring
to the fore the challenge of revolutionary change. There is no reason why
this can’t be followed with an electoral path, but the implications are and
remain that of constitutional renewal. This approach, even as it can and
should inform mainstream activist logic working on issue initiatives and
electoral options, is a discipline of thinking on problems holistically, involving
social, economic, constitutional and political perspectives in the context of
a totalitarian capitalist regime, with global domination as its keynote. Our
perspective is thus both nationalistic and internationalist. The times require
the dangerous passage of revolutionary regime change, even if this provokes
an apparently unrealistic goal, and this must at least be contemplated as a
potential option.
The current election of Trump suggests the American system has entered
the kind of reactionary deadlock that has too often cursed its history, witness
the period leading up to the American civil war. The reign of climate deniers
coming the fore simply amplifies an already disastrous situation, created by
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the american ‘rogue state’ with its imperialist wars fueled by the
military-industrial complex, its deep state and uncontrolled covert
agencies showing strong evidence of false-flag dark ops, next to a corrupt
political system beholden to capital interests. The developing crisis of climate
change confronting a political system unable to respond shows a system
entering the critical zone. The current system is not stable and we need to
consider the dangers in the situation we face. If nothing else the revolutionary
option is failsafe logic, the ready fire-extinguisher. But ‘if nothing else’ is
not enough as the failure of the powers of be calls for intervention. It is also
possible the imputation of revolutionary change can lead to preemptive
change on the part of the established regime.
It is important to consider the revolutionary option and to declare in
advance what the aims of revolution should be. This is nothing less than
what the founders of the American system suggested might be needed, ‘ a
republic if you can keep it’. Democracies emerged in revolutionary periods
of turbulence and the founding fathers anticipated the future of this reality.
Here we will propose a hybrid of democratic and socialist models in the
form of what we call ‘democratic market neo-communism’.
Here the legacy of Marxism is both the best and the worst of possibilities.
The public will not accept a canon of Marxism in its classic form, although
this could change. It remains an crucial resource taken historically. We can
list some issues that will force a caesura from the Marxist legacy:
the Bolshevik/Stalinist outcome of the Russian revolution the limits of
classical economics used by Marx
the failure to consider neo-classical economics and its ideology
exclusive emphasis on the working class rather than the ‘universal class’
the confusions of historical materialism and its stages of production
theory
The key problem is that of theories of highly non-linear complexities
that require empirical approximations. We will suggest a different historical
framework in a short set of notes to the main section. The core of Marxist
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thinking can be adapted to our loose historical model. The reader is ready
to go in five minutes with this substitute for theory using
a simple chronology of epochs. We must displace the Marxist core to
the status of Old Testament to a New Testament restating a key set of ideas,
and here the idea of communism, recast as neo-communism, is the best
candidate if the proposal can sever its link to bolshevism, and work in the
context of democratic logic. The older legacies remain important
as reference sources, but we need a streamlined restatement that has
divorced itself from Stalinist idiocy.
We have proposed therefore a new ultra simple non-theoretical
perspective on world history and a return to the era of the emergence of
communism in the era of early Marx/Engels. We can focus on their classic
Manifesto. But we must restate the issues in a new way and we can’t cut and
past Marxist boilerplate as a procedure. We propose a simple nexus of ideas,
and this centers around what we can democratic market neo-communism.
We can cite the material on this from Toward a New Communist
Manifesto (pdf, Amazon), and Last and First Men, as a companion discussion,
and this can serve as the bare starting point for a balanced version of a
postcapitalist system. We should re-emphasize the need for an ecological
communism and this requires a new view of history and culture, one easily
adapted to our different take on world history.
This essay is short, a gesture toward a longer discussion, and a way to
jolt thinking into a dialectic on the revolutionary prospect. We have clipped
the material to outline form to jumpstart a new line of thinking about the
crisis we face. We must act now, within a time frame of less than a decade
to be ready for what we face.
Democratic Market neo-communism: a short sketch...
We will with the core idea of the classic Manifesto of Marx and Engels:
...The distinguishing feature of Communism is not the abolition of
property generally, but the abolition of bourgeois property. But modern
bourgeois private property is the final and most complete expression of
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the system of producing and appropriating products, that is based on class
antagonisms, on the exploitation of the many by the few. In this sense,
the theory of the Communists may be summed up in the single sentence:
Abolition of private property... From the Communist Manifesto
Communism/socialism has many confused representations, ours will
attempts to create a very broad blueprint that reconciles many opposites:
The details will be left out as we combine two ideas: the abolition of private
property with a system deliberately balancing a set of opposites: planning,
markets, top down control, bottom up semi-anarchist autonomy...Many
discussions of communism confuse the foundational logic of expropriation
with the creation of a particular economic system. But the two issues are
not the same: a communist system founded in a constitutional starting
point can then proceed to construct an economic system to match. There
is no inherent reason why a communist system can’t adopt experimental
hybrid in a transition to a new kind of neo-communist economic system.
Our references imply a discussion of the US system and yet invokes a
transnational system.
1. step one is the expropriation of the bourgeoisie, at the high end. We
leave a lower threshold to semi-autonomy, subject to regulation. Property,
i.e. industrial macro projects, belong to the Commons. All natural resources
belong to the Commons. This distinction is important because the control of
economic resources by a one-party state is highly undesirable: a separation
of powers requires a set of economic bodies, legal and practical, to regulate
economic issues.
2. the executive power consists of a strong state that guards the
revolution, protects the Commons, but which otherwise has limited powers
which are delegated to different branches of government. This sector with
be a one party or zero party state, republican with a president and set of
guardians, and an elected president. This branch of government requires
additional revolutionary challenges to the vices and excesses of authoritarian
governments. This requires a global transnationalism in the midst of a
communist nationalism, a commitment to a new globalization of states
beyond imperialism, robust versions of free trade that are liberated from
the capitalist brands of exploitation and out-sourced working classes, and
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the abolition and reconstitution of all covert agencies and their false-flag
conspiracies. The market sector must be divorced completely from military
capitalism. The ‘deep state’ must be exposed, neutralized and replaced with
an open system with established laws as to surveillance, ideological mind
control, and political deceptions.
3. a congress (and/or Senate) and a set of courts based on multiparty
democracy that is completely free of big money of any kind. It will be
meritocratic, with short elections, state sponsored advertising on an equal
basis, etc…: creating a reformed democracy given the grotesque distortions
of the American example. This combination of one-party and multi-party
systems is a unique innovation requiring careful consideration of its draft
status in the realization of a open society in the context of a superset with
strong but limited authority.
4. a set of economic institutions and courts to match will mediate the
issues of development projects, allocations, planning…the central state
will not be allowed to muddle through this sector which operates with a
separation of powers. This set of legal bodies must include an ecological
court mediating the economic impacts of industrial activity. This overall
framework will mediate three sectors of the macroeconomy:
5. the resulting macro economy will be a hybrid of state corporations
and entrepreneurial startups created by individuals with licenses to operate
with ecological resources.
6. there is a lower threshold below which a high degree of autonomy is
left to balance the anarchist pole of the equation. This sector can show many
combinations of small-economy/communes/farms/NGO’s etc…
7. the system must have strong authority next to a democratic core with
rights and liberties and a populist program that deals with labor, education,
medicine ( these probably free), housing, employment in populist emphases,
and move beyond the sterile anti-liberalism of earlier communists.
This system requires many additional details but our snapshot is an
attempt to generate a way to break old habits to think in a new way. As the
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text of Toward a New Communist Manifesto are aware, we have spoken in
terms of the universal class rather than the working class. The universal
classis the class of all classes and enforces the idea of the equality of all in a
common class. A focus on the working class is entirely appropriate in this
context and can be brought to the fore as appropriate.
We need a new perspective on history and a rough outline of the context
of revolutionary neo-communism: communism is an innovation arising in
the wake of the French revolution (in fact its primordial birth was in the
early modern reformation, if not the ancient Greek utopians). Our model
of history is a simple ‘narrative’ of epochs in a chronology of civilizations.
Economic systems exist inside and influence but do not fully determine
these cultural complexes.

Our framework begins with the crisis of climate change. Homo sapiens is
a highly destructive species tending to the destruction of all environments in
his wake. The modern industrial system has both revolutionized development
and handed the curse of environmental scofflaw destruction to this species
man. Unrestricted free markets are an emerging calamity.
1. The Crisis of Climate
1.1. The world at two degrees: the crisis of climate forces the issue of
regime change: the need for an ecological communism..
2. The failure of capitalism: the failure of capitalism to deal with its
generation of climate calamity shows that self-regulating markets are a myth
3. The classic formulations of Marxism are entirely apt but we must
restate/update the issues and disengage from the legacies of bolshevism,
etc... We tend to eschew theories in favor of empirical histories and practical
metaprogamming: praxis. There is no simple solution to the problems of
economic, historical and evolutionary theories and we need to operate with
a set of experimental procedures. Our historical perspective allows a
‘dialectic of teleological judgment’ in the estimation of history.
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4. We must state in advance what system we propose as a successor to
capitalist dominated politics: we can derive the idea of the Commons from
a categorical imperative in a Kantian republic of ends. We can propose postcapitalism as a crisis intervention in a catastrophe and ideological hypnosis,
and the action of free agents able to refound a new economic order on the
basis of a new set of values. We can cite in passing the Marxist theory of the
stages of production leading from the feudal to the communist stage, but our
framework is larger than this classic and brittle theory: we consider instead
the action of freely creating a new form of economy to deal with crisis.
5. We must both transcend and fulfill the liberal tradition, that is, the
result must have a democratic core. The ‘end of history’ debate was bogus
but had a point: the progression of epochs in history shows a definite process
beyond mechanics toward the realization of freedom, thence democracy.
The goal of postcapitalist logic must be to establish a true democracy
free of the domination of capital powers. Democracy is more than the rights
of capital and is founded in the shared ecology of the Commons.
2. History and Evolution
2.1 The Marxist theory of historical materialism is a teleological theory
of history and puts excessive emphasis on economic determinism. We
can propose an empirical outline of world history as a substitute and
create a chronology of history since the Neolithic with an extension to the
evolutionary emergence of man. In the process we can refound Marx’s early
objections to Darwinism. Our view of history can point to a useful sketch of
a path to a real evolutionary theory even as it remains agnostic as to theory
and yet aware of the fact of evolution. This approach can free thinking from
the social darwinist curse that has used evolutionary Darwinism for social
Darwinist exploitations and class warfare.
Our new model of history will automatically resolve this issue with a
lightweight alternative to Darwinian pseudo-science.
2.2 We see world history as a progression of epochs (we can also propose
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a very specific model of historical evolution to highlight this), of which
modernity is the most recent: we see a transition to a new epoch, and the
age period that follows. This can help to create a framework of the secular
in a new and broader sense and free debates from materialism/idealism
dead ends. In the modern case we see the early modern and its immense
generation of innovations, with a possible explanation, and a debriefing of
Eurocentric questions. This is followed by the onset of a new age period in
the nineteenth century. This analysis has a remarkable property: the end of
the transitional period around 1800 shows a kind of divide as the character
of the historical dynamic changes. We need no hard conclusions about this
but it is significant that to a long view capitalism and communism emerge
together. It was clear from the start that a successor to capitalism would
move in parallel and then overtake the chaotic economic system at the
starting point. It is no accident that Marx and Engels appear at this point
with a proposal for the new era of economic modernity.
2.3 The basic outline clearly delineates a immense spectrum of emergent
properties from the Reformation to the Enlightenment. The sudden
appearance of so many innovation near the divide point is not accident. We
see that revolution in the early modern is a strong element in the change
of epochs, but we can also see that revolution in the post-divide period will
have a different character: the early modern shows a dynamical spontaneity
to revolution, while the wake after the divide will require explicit free agency,
a point instinctively understood by Marx/Engels who tried to create explicit
protocols of revolution, a very difficult task, but one realizable by careful
analysis of the steps to a revolutionary transformation. Ironically, however,
‘revolutions of free agency’ have a higher degree of freedom than
dynamical revolutions (which show their historically chaotic character).
This elusive set of insights can be taken as reference to our historical model.
The point for us here is very simple: we must not apply theories to social
constructions. Instead as free agents we must apply praxis, or practical
recipes of ‘how to’ in order to create in freedom a constitutional construct.
Our model, we should note, is designed to allow ‘theories’ only for the past
looking backward: the free agent never sees dynamics in the present. This
strange model is hard to understand and isn’t needed to proceed save to
note that we dare not wait for a system to evolve to a new state. Our action
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as free agents is based on an analysis of the failure of capitalism and the
need as free agents to create a new successor.
2.4 As noted the industrial revolution and capitalism emerge very
rapidly near the divide point of the modern transition. In tandem emerges
a series of chase plane successors and this are crisis vehicles for a system
that is unstable on its way to globalization. Within a mere two centuries
we can already see that capitalism is likely to destroy planetary civilization
without intervention.
2.5 The year 1848 is in many ways symbolic as the starting point of a
new era of world history: its classics revolutions were the first to respond
to the emerging dilemma of capitalism and show the first appearance of
socialist alternatives. This prophetic moment sets the tone for the new world
of bourgeois society as an unstable first stage of modernity.

3. Democratic Market Neo-communism
3.1 The issue of capitalism is beset with an immense amount of sophistical
pseudo-science and the twin confusions of classical and neo-classical
economics have confused all parties that they don’t know what they are
doing. Our historical model allows us to contain this confusion with
a simple strategy: no economic model using the calculus of differential
equations can be valid for human society because the element of free agency
distorts any causal line of outcome. This technicality is decisive and allows us
to escape the completely misleading implications of fake economic theories
which ape the methods of physics in a preposterous fantasy. There is only
one way to deal with economies: apply axioms as free agents to produce
constructs to be evaluated in practice. That’s the bottom line. The attempts
to found capitalism in theory is thus misleading. The reality we see now
is the danger of unrestricted free markets and the severe threat of human
extinction in a system out of control.
3.2 The question of markets is very tricky nonetheless and the early
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Marxists were not prepared for the so-called economic calculation debate.
But that debate seems less cogent now. With no solid economic theory no
claims for the inevitability of markets can retain their validity as dogma. The
left soon produced a series answers, here which in turn have been criticized,
and now in the period of computational machines and artificial intelligence
the planning at any level of economies is foreseeable. Overall the fact remains
that planning and market socialisms look as though they had been shown
up in practice by a superior capitalism of markets. For a generation after
the era of bolshevism that seemed convincing but the reality check since
induced shows that while socialist economies may be inefficient capitalism
is going to be fatal. We MUST asap find a postcapitalist set of alternatives.
In any case our framework allows a transitional or else permanent phase
where markets exist inside a communist framework. This is not the same
as ‘market socialism’ with its liabilities and many debates.
We need a functional system that can allows survival in a climate
catastrophe. The experience of bolshevism was misleading and isn’t really
a demonstration of anything, but in a crisis it shows that botched planning
is still a viable economic possibility. We can do much better than that. We
must start from scratch and find a new way to do economics, with simple
praxis (or what Popper called piecemeal social engineering) as the bottom
line. We design a socialist system to satisfy certain social, ethical, and human
requirements. Alienation in a Frankenstein created by us is the obsolete
muddle of capitalism. We found economics in the values of equality, populist
economics rights, and a stance prepared on issues like basic income, AI and
the evolution of labor forces, cooperatives, unions, etc... Our approach is
not completely beyond markets in any case, so this sophistical debate
over planning is out of date. We respond that it is madness to dogmatize
about the efficiency of markets if they decimate the Amazon to produce
hamburger mania in couch potatoes in the American television culture.
The notion of the end of history decreeing the inevitability of market sis
craziness. The whole debate needs to be torn up as we start from scratch.
The second world war shows that planned economies can be constructed
in a manner of months if circumstances demand it.
3.3 We have considered then a hybrid we call democratic market neocommunism, described in the endnote. We envision a three sector system
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with both planning, markets and semi-anarchist/autonomous sectors, a
carefully balanced set of opposites
3.4 Let us envision, with the question of revolution as a sword of
Damocles, a peaceful electoral transition to the new system envisioned,
unrealistic or not. The factor of revolution will not go away and is the critically
dangerous transition, one that must produce some form of democracy. The
failure of the Russian Revolution here was clear, but it was in many ways
the result of Tsarist social mechanics with no experience of democracy and
the classic Civil War whose outcome induce totalitarian mania from which
the revolution could not recover. But the American revolution shows the
correct set of stages: an imperial revolt, and then a constitutional phase. The
latter is the point at which democracy must be founded in the context of
the democratization of private property in the Commons. No democracy
is possible in a system of plunder where commons resources are privatized
by predatory capitalist powers (so-called primitive accumulation). In a
communist system with many likely antagonists a balanced system of strong
authority must guard the revolution, but it must be matched with a strong
set of individual rights, and economic populist must be the foundation for
a new socially broadened form of democracy that is more than voting for
a few neoliberal posters, etc..

3.5 Last and First Men: the transition to postcapitalism is an operation
on an immense scale and invokes the level of evolution itself...We must bring
our perspective to the level of terraforming, ecological Gaian perspectives,
and a secular equivalent of religion. We can adjourn this discussion to the
materials in Last and First Men, Out of Revolution, The Crisis of Modernity.
(Amazon, web pdf )... The blog Darwiniana has many discussions here, and
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SAMKHYA: ANCIENT AND MODERN

A new opening comment: the essay as such below:
One of the mysteries of intellectual history is the resemblance of
‘dialectical materialism’ to the ancient Samkhya. Engels, in a fugue of thought
wandered into an ancient woods to be devoured by archaic figments of
Samkyayoga, with its mysterious septad of triads as a cosmology of involution/
evolution. This legacy is briefly explored below and might need a longer
account. The legacy of Hegelian dialectic and its Marxist versions was well
underway by the end of the nineteenth century but then suddenly from the
shadow realm of Sufism the strange figure Gurdjieff appears with a recursion
of the ancient Samkhya which was then elaborated in the immense text called
The Dramatic Universe. One might recommend the marxist-style left fold
their cards here and not compete with massive confusion all around. The
whole subject is threatened with cognitive dissonance, occultism, reactionary
metaphysics, e.g. Ouspensky’s Tertium Organon, and counterrevolutionary
‘instant’ complots from the Dark Side. But the whole field could also be a
leftist research project and a study of ancient materialism in its yogic guise.
The final confusion is the connection to Christianity Trinitarian theology,
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diffusing into the Roman Empire from India.
Proceed with caution:
Let us make clear at once that no one owns this material. The realm
of the rogue sufi Gurdjieff remorphed this material which is then
somehow a part of his authoritarian legacy. No criticism is possible in
any configuration of student, school member or disciple. Best to stay
away from such legacies and yet confinue with a careful research into
a strange lore. But the fact remains that material inherited from early
Christianity found its way into the sufi world and then resurfaced in
the nineteenth century. Gurdjieff often made claims for things we find
to be untrue. His scheme and motives remain obscure.
I would note at once that I have never met anyone using triadic logic
who knew what he was talking about. But such an ancient legacy might
at some point be decoded.
This field has a definite Dark Side. I have met sufis who use the second
term of the dialectic (the ‘denying force’) as reference to demonic
oppositions and/or black magical operations against various people.
Watch out, this a strange terrain. But even to this day the field of
yoga invokes this subject, and study there might resolve some of the
confusion. However, the triad of Rajas, Sattwas, Tamas, would seem a
degenerate version, once again, of the mystery of triadic logic. But Indic
yogas record constellations from the Neolithic and one must suspect a
truly deep source, now lost.
The left has a number options here: dig a deep foxhole with lead barriers
and ignore the subject, using yoga to leave the current universe...
Create an historical research subject but be wary, perhaps scrap, the
field of dialectical materialism...
Try finally to make sense of triadic logic...
Create a new religion of Trinitarian Marxism, a sort of virutal church
of the Holy Brick, the foundation stone for a new Church of Left/
futureism, pax vobiscum.
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Samkhya, Ancient and Modern
The legacy of triadic logic,
In yoga, Christianity, Hegel/Marx, and modern new-agism

This is a short introduction to an already existing book on J. B. Bennett’s
The Dramatic Universe. It stands on its own however as a note with a question
expanding on a core idea in that essay: world history exhibits a remarkable
mystery of multiple subjects variant to each other yet all claiming a common
theme. The oddity here is that noone quite knows what that common theme is.
This refers to the many versions of three factor thinking that have descended
through history in different disguises: the subject appears to start with the
so-called Samkhya of India, although we can guess that the Sumerians and
the Egyptians of the dynastic era had some early version here. From there
we see the mysterious influence on Christianity in Trinitarian theology, and
then in the context of many versions of the idea all the way up to figures like
Boehme we find Hegel and his triads, followed by the version of the dialectic
of the marxists, including dialectical materialism. From somewhere in the
nineteenth century sufi world we get the material bestowed by Gurdjieff
on his so-called school. A discourse on what is called the ‘law of three’
enters as a recognizable version of the ‘common theme’, but matched now
with a mysticism of the number 7 in the ‘law of seven’, a peculiar musicomathematics of sequentiality in nature. It may be that in trying to revive
a supposedly ancient mystical teaching Gurdjieff produced instead a set
of new confusions, among them the strange concoction of the enneagram
whose nonsensical basis has wiseacred and confused the original material.
In this context, Bennett in the pre-war to sixties period produced his
study, The Dramatic Universe, which, whatever its lack of fondational
rigor, at least tried to enter the science sphere and produces an unwitting
version of Samkya that illustrates the full scope of the gunas and their seven
levels making clear for the first time more or less what was being talked
about. A prodigious elaborate and complex rendering shows the cascade
of ‘cosmic laws’ from the cosmic triad to the 6, 12, 24, 48, and 96 laws. We
don’t need to understand the details to see suddenly the clipped version
inherited from ancient India rendered to its full scope. Further we can
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try to connect this hierarchy of laws with the psychological states of man.
The Indian Samkhya we refer to is a materialist cosmology built around
the idea of three gunas that begin with a ‘cosmic triad’ and redouble as cosmic
laws, 3, 6, 12, 24, 48, 96, This materialism is in reality a dualism of prakriti
and purusha, the gunas as triads immersed in a cosmic format or energy of
consciousness, purusha, sometimes also taken as spirit, and in general the
whole subject the object of fulminations against materialists of the Advaita
schools who denounced materialism and the subject’s dualism. But the
Advaita and the Samkhya are finally about the same subject in the context of
much thinking, and yoga practice. The terminology here is all confusing, and
confused. Whenever we translate an indic term into english as ‘consciousness’
we should be wary we didn’t get it right. The term consciousness is confusing
enough in itself, as a translation of terms in Sanskrit we should wonder if
we know what we are talking about. But in a rough sketch the subject is
clear enough save that it doesn’t quite make sense. Why triads, why the
redoubling of cosmic laws, and what are cosmic laws? People don’t usually
make up such oddities: they must be descendants of some earlier nexus of
thought. But the indic Samkhya points to a classic version of yoga with a
practice. And it enters into general accounts of yoga such as the sutras of
Patanjali. It is a powerful atheistic path to liberation in the range of such.
We next encounter in the legacy of Christian and Roman history the
emergence of Christian Trinitarian thinking. We don’t realize at first that this
subject is pure Samkhya translated into a theistic disguise in the emergence
of Christianity. How that happened is obscure. A secular humanist might
well take this subject as a strange concoction of religious superstition and
egregious metaphysics. But the moment we see the connection the whole
subject reemerges as if from a dispelling fog. The subject and or verbiage of the
Trinity is exactly what any student of Samkhya encounters when he attempts
to fathom the cascade of cosmic laws at its high end. The Samkhya does not
posit ‘god’ as the fountain of cosmic becoming, instead its ascendant comic
laws abut in the ‘cosmic triad’ as the veil to a void or to ‘God’ as unspeakable
and unspoken in a cosmic mystery of the ‘one’ before the ‘three’. That already
sounds like the theological jargon of the Christians. Even a short expedition
into Chistianity’s ‘fine madness’ shows at once the meaning given the clue
concerning Samkhya. That the core of this Christian theology is an atheist
yoga should by rights be a thorough scandal but in a field of so many coexisting
confusions, the lack of background contrast gives the muddle a pass.
This leave us with a very strange question: why is a foundational
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theology of monotheism availing itself of an atheistic metaphysics?
And how did it come about? The answers might well be, first, that early
monotheists precede the droning trance of later ‘god language’ and are
trying to fathom their own novel subject as a cosmic mystery. Second, in
the procession of wandering yogis we can spot at once the ‘gymnosophists’
or ‘naked sophists’ as some category in the family of Jain monks, and can
well speculate that such yogis entered the great oikoumene of the Roman
world, there to become some strange source for a version of theology that
could make sense of the ‘one’ before all, then in Samkhya language, the
‘one’ beyond the three. The inexorable progression of thought and paradox
in the pondering of novel thinking about a ‘one god’ might well land on
the curious logic of the Samkhya to see that the cosmic triad in the cascade
of cosmic laws is the last knowable stage of existing cosmos. The triads of
Samkhya must cease at the level of three laws and the theology here is all
too obviously a most eerie version of the original indic subject. This leaves
one to wonder if the original Christian theologians were quite the fanatics
we think monotheists to be if they sought counsel in the atheism of a sutric
language of materialist cosmology. The ‘three’ before the ‘one’ that was
unseen and unmanifest fits very well into the terms of the classic samkhya.
From here we can course the vast field of ‘thinking in triads’ that passes
through history and jump to the twentieth century where a school of sufis
in connection with the obscure figure Gurdjieff demonstrate a remarkable
resurfacing of the ancient subject in a ‘thar she blows’ of the white whale
of mystical logic. Here the school of Ouspensky, a follower of Gurdjieff,
began to teach the method of Gurdjieff whose core has often been noted to
constitute a version of Samkhya. And this becomes the more transparent in
the work of one of the disciples, J.G. Bennett, whose The Dramatic Universe
makes obvious that this version of a sufi legacy has been influenced by the
ancient Samkhya. Strangely the connection is never mentioned. Did these
characters think they could steal samkhya and get away with it? Finally
we find in the lineage of Hegel the so-called ‘materialist’ dialectic of Marx
and then the somewhat controversial ‘dialectical materialism’, which
comes off as someone trying to reinvent Samkhya on a desert isalnd with
garbled memories of a previous life. There is a great deal more we could
include here and the issue of triads once connected with a theme of nonduality bides fair to traverse the whole history of religion for relevant data.
But we can focus on this small area usefully, but should cite Ouspensky’s
classic Tertium Organum as an attempt to somehow found an airy subject.
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We will leave that history to the future and indicate a mother lode of
significant raw material for a scholar willing to pursue this almost uncharted
territory. But the problem is that it has been charted numerous times by
mystics, occultists and theologians mostly to no avail. The acquisition of
facile beliefs here proves in the end pointless. The question is, how to study.
The moment you exclaim in wonder on mystical logic you are probably
beyond the hope for serious scholarship. Here noone knows what they are
talking about The only stance close to science, if only as a kind of pose, is
that of Bennett who intriguingly tries to create a science of n-term systems,
from the monad, dyad, to the triad, up to seven term septads and finally the
dodecad. This treatment is threatened by its own crypto-numerology but
the idea of n-term systems throws the ball into the court of mathematicians
who just might unlock the key to a systematic subject. That the progression
of n-term systems shows a strange resemblance to the emergent particles
of physics, vacuum field, particle (one term), ion (two term), atom (three
term), and four term entities, e.g. the molecule, five and six term from the
threshold of life to life as the cell, etc...indicates there must be something
here of note. But despite his audacious study Bennett apparently failed to
really found a system of n-term logical objects. In any case, he does clearly
distinguish the dyadic and triadic dialectic, a considerable clarification of
the hopeless muddle that attends so-called dialectical reasoning. But if those
who dabble in dialectic often end if a close pass near triad combinations
the result rarely clarifies. But we must acknowledge a huge number, we
beg not a rabble, of mystics, new agers, gurdjieff g-men, theologians and
yogis of Samkya who assure us they have solved the mystery and can think
mystically. Should we just cross the street anonymously on sight of such folk?
We will close our account here for the moment, save to point out that
if this set of subjects could ever be put on a sound footing the prospect
of secular humanism overtaking religion would arise as a futuristic
achievement of modernity. Until then we are stuck with the noise of
dialectical logicians attempting to exit the dark vale of mystical logics.
Let us note that skeptical doubt is one pole of a dialectical dyad which
makes dismissing the whole subject as nonsense seem dialectically
brilliant. This brand of hieroglyphics has yet to find its Champollion.
But with this introduction one can recommend perusal of Bennett’s
grand cascade of cosmic laws as triads (viz. Ancient gunas), with their
active, passive and ‘reconciling’ aspects (with the distance echo of the
sattwas, rajas, tamas, a very degenerated version of something now lost.
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We should note one more curious fact: Bennett thought in terms of a triad
of ‘being, function, will’ and introduced the ‘will’, after Gurdjieff, as an element
in its own triad! Further this idea, clearly influenced by Schopenhauer, creates
a direct connection with modern philosphy, caught between the metapysical
denier Kant and the metaphysical (divine) comedian Hegel, that dual with the
Schopenhauer as antagonist. That the will is the core meaning behind
the ‘gunas’ is a stroke of genius, but remains tabled but not quite established.
The issue of the will is the hidden text of the Christian in the muddle of
bad theology, and the figure of Jesus as the sufi prophet with his acts of
magical will is the classic cliché, whatever the facts of the case. If the yogi
explores being and consciousness, the occidental mystic sought the will,
only to end in a dark night of no path at all to speak of. But Bennett’s
work shows clearly the path to resurrecting the memes of ‘will’ in both a
spiritual and a secular psychology even as the Buddhist seems to point to
the cessation of the will. The Christian’s ‘will’ was always gobbled up by a
pack of hallucinated demons in a monastic madhouse where the benefits
of meditation were lost to the compulsive war of the latent and exterior
will or ego. Perhaps past all the failed attempts figures like Bennett can
point to a new sanity of the paths of the will, combined with paths of
consciousness, and that in a secular sphere hopefully with recovered sanity.
The samkhya shows the way in the form Bennett produced to some clarity
in the field of spiritual psychology and the delusional level of 96 laws yields
to the common ordinary consciousness of the level of forty-eight laws, the
self-awareness at level 24, the deep individuality or ‘real I’ at level 12, the
fade out but conjectured higher states like enlightenment at levels six and
and the ‘completely wigged out higher still thing hood of level three, gaping
in awe at the unbegotten before there was time. Spiritual psychology might
some day help to rescue both secular and religious thought to a unity and to
actual useful spiritual (so-called, all this is materialist in foundation) paths
or practices that can bring to consciousness, the True Self, the real I, and
beyond. Man almost never arrives at real selfunderstanding and the legacies
here, including this one have been of little help. But we see from afar a new
continent here and if ever rescued from idiot mysticism (to say nothing
of the evil sufi antics of the Gurdjieffs) man could achieve a level of selfunderstanding beyond the mob of shifty-eyed gurus in the world’s airports.
Gurdjieff actually put it right: man as he is can’t think in terms of triads,
only dyads. But then he proceeds to claim that a higher consciousness
can resolve this. There is fair to incomplete evidence that while mystics

